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Abstract

This article focuses on recent information regarding traditional transmissions of constructive knowledge of the Mayans, specifically regarding
edification of their houses by using raw materials taken from their own surrounding environment. In such structures, the walls and floor are built with
adobes conformed by local red earth and native grass. Walls are commonly reinforced with unidirectional wooden rods while roofs are assembled
with vines and huano palms, all materials found in the Mayan area of the Yucatan Peninsula. Earth architecture has been common in many towns
around the world, since it is the most accessible and abundant material. Unfortunately, this knowledge has been lost through new generations due
to discrimination and exclusion, the result of internal colonialism, which has classified this earthen architecture as an indicator of poverty. However,
there are still men and women descendants of this tradition who can reactivate the transmission of constructive knowledge to future generations.

Keywords: Constructive techniques; Mayan traditions; Adobe, Traditional architecture.

Introduction
The Mayan House in the South of the Yucatan State

Architecture serves as a powerful reflection of the culture,
values, and history of society. Housing, in particular, is one of the
most intimate and insightful aspects of this, as it reveals how peo-
ple lived, organized their lives, and interacted with their environ-
ment (Ley-Paredes et al. [1]). The way homes are designed and
constructed often mirrors economic conditions, social structures,
climate, and even spiritual beliefs of a particular era or place (San-
chez-Sudrez [2]; Maha [3]; Pasha and Adnan [4]). Exploring housing
construction over time, allows to evaluate how humans have adapt-
ed their buildings to different climates and geographies developing

@ @ This work is licensed under Creative Commons Attribution 4.0 License | OAJAA.MS.ID.000638.

ingenious solutions to common problems such as ventilation, heat-
ing and insulation (Rodriguez-Viqueira and Fuentes-Freixanet [5]).
These adaptations not only improve quality of life but also reveal a
deep understanding of natural environments and an ability to inte-
grate harmoniously with them. Housing, as an integral part of archi-
tecture, is a crucial reflection of the cultural and technological evo-
lution of societies (Morgan and Leventhal [6]). By analyzing homes
from different eras and regions, it is possible to gain a clear view
of how humans have interacted with their environment and pro-
gressed in their ability to create livable and functional spaces (San-
giorgi [7]). Traditional Mayan architecture is characterized by using
local materials and techniques that have survived time by passing
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down from generation to generation. In the region of the peninsular
Mayans, this is reflected in the constructions based on limestone,
wood and palm, abundant materials in the area. Construction tech-
niques, such as masonry structures and palm roofs, are not only
sustainable, but are also perfectly adapted to the tropical climate
of the Yucatan Peninsula, providing freshness and natural ventila-
tion to the homes (Wauchope [8]). These architectural practices are
not only maintained for their efficiency and sustainability, but also
for their deep cultural value (MacNeill [9]). Additionally, tradition-
al Mayan constructions, such as “hut” style houses, not only offer
functionality, but also preserve a connection to the community’s
identity and history. These homes, with their characteristic round
shapes and high palm roofs, represent a living legacy of pre-Hispan-
ic architecture adapted to modern times.

The monumental buildings of the Mayans, such as temples, pal-
aces, and pyramids, made of calcareous stone and other durable
materials, have stood the test of time and are impressive examples
of their architectural skill and social organization. These struc-
tures, located in the heart of the Mayan cities, served not only as
religious and administrative centers, but also as symbols of power
and knowledge. However, the daily life of the majority of the Mayan
population took place in more modest buildings, made of natural
and local materials, such as wood, cane and palm. These homes, de-
signed to be practical and adapted to the environment, were not
built to last millennia like stone monuments. Consequently, most
of these structures have disappeared over time, leaving few visi-
ble traces (Scott et al. [10]). A clear example of the aforementioned
trend is the various archaeological works focused on housing
structures and similarities that are found around the world (For-
molly and Saraei [11]). Paradoxically, these studies have provided a
wealth of information about the settlement patterns and social dy-
namics of Mayan communities. However, these housing areas have
suffered the most destruction over time. In many cases, they have
been used as farming areas, which has led to the devastation of ar-
chaeological remains in order to prepare the land for planting. This
practice has resulted in the irreparable loss of valuable historical
and cultural data, underscoring the need for greater protection and
specialized study of these habitation sites. Archaeological evidence
from Mayan housing units offers a fascinating window into the past,
revealing the morphology of the house, its relationship with other
structures and the use of perishable materials such as wood and
palm. Despite being relics of ancient times, these constructions con-
tinue to be a housing option for many inhabitants of the municipal-
ities of the Yucatan Peninsula today.

Traditional and Historical Context of Mayan House

The persistence of these structures, however, is not due so
much to an attachment to the benefits of vernacular architecture,
but rather to the socioeconomic realities that these communities
face (Gomez-Martinez et al. [12]). In a context where resources
may be limited and modern housing options may be inaccessible
to many; these traditional buildings continue to be a practical and
affordable alternative. The arrangement of Mayan dwellings in re-
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lation to their natural surroundings reflects a deep understanding
of the environment and an ability to harmoniously integrate with
it. Traditional structures are usually oriented to take advantage of
the shade of surrounding trees and catch cool breezes, thus creat-
ing a cool and comfortable environment in a tropical climate. It is
evident that the aesthetics of Mayan houses not only meet the func-
tionality and comfort requirements for rural living but also reflect
a deep connection to the natural environment and an appreciation
for beauty in its simplest form. Such predisposition has prevailed
in other cultures around the world (Cao et al. [13]). This aesthet-
ic, rooted in the culture and history of the region, has undoubtedly
influenced the design of large pre-Hispanic buildings, transmitting
an architectural legacy that endures to this day. Over time, Mayan
homes have been harmoniously integrated into the various types of
urban layouts, adapting to the changing needs of society. Its walls,
covered in lime, not only offer protection against mud and the ele-
ments, but also provide a characteristic luminosity that highlights
its beauty. These whitewashed walls extend into the well-arranged
walls, whose diagonal break not only adds visual interest, but is
also a cordial invitation to enter the house.

Structural and Social Arrangement of Mayan House

The Mayans were indeed highly efficient in utilizing their local
environment. They demonstrated a deep understanding of the re-
sources available to them and made strategic use of materials that
were abundant in their surroundings. This included wood, lime-
stone, and other natural elements that were readily accessible in
the regions they inhabited. Mayan housing construction was deeply
influenced by the cosmic knowledge and rituals of Mayan society
(Sosa [14]; Lucero and Gonzales-Cruz [15]). The Mayans, known for
their advanced understanding of astronomy, cosmology, and their
intricate religious practices, built their homes in ways that reflected
their spiritual beliefs and the natural world. Some key aspects of
Mayan housing construction linked to cosmic knowledge that are
followed even to our days are:

I. Orientation and Alignment: Mayan homes were often con-
structed with specific orientations based on astronomical
and cosmological principles. The Mayans had a sophisticated
understanding of celestial movements, such as the sun’s tra-
jectory, the cycles of the moon, and the movements of Venus.
Homes might be aligned with specific cardinal directions, or
in accordance with the movement of celestial bodies, to create
harmony with the cosmos. This alignment was not just practi-
cal but symbolic, reinforcing the connection between the phys-
ical world and the cosmic order.

II. Centrality of the Hearth: The hearth, or the central fire, was a
crucial element in Mayan homes. It was not only functional but
also had a spiritual significance. The hearth often symbolized
the center of the universe, mirroring the concept of the “axis
mundi”, the world tree or the axis of the cosmos. The hearth
represented the connection between the heavens, the earth,
and the underworld, and it played an integral role in Mayan
rituals and daily life.
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III. Sacred Materials: The materials used in the construction of
Mayan homes were also symbolic. For instance, thatch roofing
was commonly used, but some homes, especially those be-
longing to higher-ranking individuals, were constructed with
stone. In some cases, the materials could reflect an individual’s
social or spiritual status, indicating a higher connection to the
divine or to certain cosmic forces.

The construction process begins with the choice of the place
within the lot where the home will be built. Materials must be pre-
pared and collected according to the projected dimensions of the
house. Subsequently, the necessary excavations are carried out to
cement the pillars, which will support the structure. This stage is
fundamental, since it delimits the area and defines the shape of the
house, which can be rectangular or apsidal. Precision in this phase
is crucial to ensure the stability and durability of the construction.
The Mayan house as a clear example of traditional architecture of
homes in Mayan villages, is an ecological construction, since the
materials that make it up are obtained from the natural surround-
ing environment (jungle and mounts). From here, both the wood
that will sustain the structure of the house and the vines or ropes
are obtained to make all the necessary moorings during construc-
tion. In addition, huano leaves are cut and used to conform the roof,

which protects the inside from the sun and rain (Pulido-Silva and
Caballero-Nieto [16]). Around the house, grass fibers and soil are
collected and applied as reinforcement to provide strength and
consistency to the adobe used in the walls. Despite some studies
(Wilk [17]) stating that “the size of the house is not a reflection of
the household’s wealth, status of power”, truth is that, nowadays,
in modern Mayan areas in Yucatan, materials quality, size, type of
housing, etc., are making an economic and social difference. This
type of construction, depending on the materials recollected, rep-
resents the economic status of the families, which varies from those
houses that do not incorporate stones around them to those that
are made up entirely of masonry material, with the exception of the
roof, which is built with vegetative materials. However, although
buildings that are almost entirely structured of masonry, are often
associated with poor or lower-class families. This is one of the rea-
sons why many of these homes have been abandoned. In addition,
families have begun to decide for constructions with different kinds
of materials, such as cementitious block houses. Another factor that
has contributed to their abandonment is the constant maintenance
they require due to the natural materials that compose them, which
need to be renewed in shorter periods of time (that is why they
are called ‘living houses”) compared to traditional concrete houses
(Figure 1).

Figure 1: Mayan houses: A) Bajareque house with an apsidal floor plan with attached structures distributed in the center of the site, B)

Masonry house with an apsidal plan.
-

At the Plan Chack II village located in Akil, Yucatdn, it is pos-
sible to assess the abandonment of the Mayan houses. According
to an interview with locals, the families were leaving this housing
practice because the government pointed them out as a place for
poor families, which bothered them, and finally left their homes to
go live in other places promoting migration to big cities. However, it
is also observed that some buildings still receive maintenance, but
are only used by the land owners when they go for a walk through
their properties.

Traditional (Empirical) Construction of Mayan House

Bermuda grass (Cynodon dactylon L.), locally known as Kan-
Suuk (in Mayan language) is the most important fiber for the Mayan
inhabitants, since they consider it a necessary plant in the construc-
tion of their houses due to the benefits it provides in the production
of mud. This type of grass, when mixed with Kankab (red earth),
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forms a moldable and strong mixture that can later be applied to
the basements of houses as a kind of cement that forms a solid wall
although it does not provide of an integral component in the struc-
ture of the house (Pollock [18]). On the other hand, the grass fibers
present an adequate physical interaction with the earth, allowing
the obtaining of material with these properties and the ability to
be used in the constructions of the Mayan settlers. These grass fi-
bers are collected when the rainy season begins, this term being
beneficial for its growth and when it is found in abundance on the
edges of the streets and flat lands without large trees, since this
grass needs a lot of sunlight to grow. The cutting of these natural
fibers is carried out during the new moon, which is when the stem
retains a smaller amount of sap inside, so that the fibers take longer
to decompose. As it does not have sugars inside, it does not attract
insects, microorganisms and fungi that would cause the decompo-
sition of the fibers. The optimal size for collecting grass is when it
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measures around one meter in height, as this is when the residents
consider that the plant has already matured and present the nec-
essary resistance to be used in the mud mixture as reinforcement

(Figure 2). This is cut and placed in small rolls weighing between 5
kilos for easy handling.

-

Figure 2: Bermuda grass (Cynodon dactylon L.): A) Wild growth, B) Manual cutting using a curved blade, C) Collected grass for drying.

-

J

After cutting, the grass is ready to be used immediately in the
production of adobe, but the Mayan residents recommend spread-
ing the grass rolls in a clean place where they receive sunlight and
letting them dry for a week to eliminate moisture and prevent the
appearance of fungi in the fibers. Once the fibers are dried, they are
cut to the size required to make the mud. The fibers are placed on
a wooden log and cut with a machete to an approximate measure-
ment of 10 cm, or ‘half a quarter’ as the Mayans say. This is the op-
timal measure that they have used in their constructions, a knowl-
edge passed from generation to generation and that they consider it
mixes best with the right amount of earth, allowing them to obtain
a mixture that facilitates working correctly. Red grass (Aristida ter-
nipes Cav.) or Chaak-Suuk is another variety that has been applied
as a natural fiber for reinforcing mud in Mayan houses (Figure 3).
According to the residents, this variety of grass was the one most
used; they even call it ‘house grass’. However, the usage of herbi-
cides on the land has caused it to disappear, obstructing the task

of finding large quantities to be considered in Mayan homes build-
ing. This variety is only found in the rainy season, since it is a plant
that sprouts through seeds and requires abundant water, unlike the
Kan-Suuk, which is found all year round as a creeping plant. Only
in the rainy season it grows upwards, allowing several cuts to be
made without the plant dying, as it will grow again. Red grass, as it
develops through seeds, only allows one cut; afterwards, the plant
dies. This type of grass has a variation in the diameter of its stem
compared to the Kan-Suuk variety, since its stem is almost twice
as wide. A red grass single plant is made up of fibers between 20
and 25 cm long. The flowers indicate that the plant has matured for
cutting, and these pinkish-red flowers contain the seeds. Unlike the
other variety, this one reproduces asexually through stolons, which
are weak, horizontally growing stems that always start from the
main stem and that many plants produce. They always grow very
close to the ground, or below it, giving rise to a new grass plant in
each stolon.

-

Figure 3: Red grass (Aristida ternipes Cav.): A) Wild growth, B) Collected grass for drying.

J

Concerning the adobe mud, Mayan residents state that their
adobe constructions techniques have been passed down from gen-
eration to generation and the way of preparing it has not changed
much, since what their parents taught them is the correct way to
make the adobe mixture for covering the walls of their homes. It
should be noted that, among Mayan traditions before building a
new Mayan house, people request permission from nature and the

Mayan gods so that the construction is carried out properly and no
accidents occur. In order to elaborate the desirable adobe mud, spe-
cial places where the earth looks redder is sought, since, according
to residents, the reddest earth is the correct one and contains the
appropriate clays that provide the adequate properties for the ap-
plication of adobe. Once the place has been selected, a superficial
layer of approximately 5 cm is removed, since this layer of earth
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contains a large amount of silt or decomposing vegetative matter
(organic material and other non-soil substances), which is unfavor-
able for making adobes (Peraza-Gongora et al. [19]). After having
eliminated that layer of soil, the next process is to remove the re-

maining soil with picks and shovels. The soil is collected and passed
through a 1 cm sieve and then through another 3 mm sieve, with the
purpose of eliminating any stones and roots it may contain (Figure
4).

-

&

Figure 4: Soil extraction: A) selection, B) removal and extraction and C) sieving.

In order to prepare the earthen reinforced system, the chosen
dried grass fibers are cleaned, removing any other types of grass
that may have been mixed with the fibers when they were cut. After

cleaning, the fibers are placed on a tarp or cloth and cut on a wood-
en surface with a machete to a length of 10 cm (Figure 5).

-

AAD PR ST A Fi =1
Figure 5: Grass fibers: A) dried and clean, B) cut and C) final length.

&

Following the empirical adobe processing to elaborate adobe,
firstly, the earth that was previously sifted and considered optimal
for the adobe is placed on a clean surface; then, water is added to
the soil until it is completely wet. At that point, the grass fibers are
added, incorporating them into the soil and ensuring that they are
correctly distributed throughout the mixture. The fibers are add-
ed gradually in small portions, observing how the preparation of
the adobe requires it while the earthen system is being kneaded by
using the feet. It should be noted that, as in many empirical tech-

niques, the efficiency of this process depends on the experience of
the individual to obtain good material for adobe. This preparation
procedure takes between one and two hours, since the longer the
mixture is stepped on with the feet, the better the fibers adhere to
the soil (Figure 6). The aim is for the mixture to have a moldable
consistency for easy application in construction, and the prevalence
of an earthen system with greater durability to be applied for the
structure of the walls of homes.

-

Figure 6: Preparation of the mixture for the adobes: A) soil and water, B) fiber incorporation and C) adobe mud.
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Finally, when the earthen mixture is ready, it is directly applied
on the walls of the Mayan house, taking a considerable amount by
hand and applying it to the basements of the house, forming a 2 to
2.5 cm thick coating on the walls (Figure 7). The adobe mud covers
an internal structure of unidirectional wooden rods that will serve

as reinforcement to conform de walls. This coating is carried out
both on the internal and external part of the house, seeking to pro-
vide greater comfort and protection against the weather and the
animals that are in the surroundings.

-

Figure 7: The application of the adobe mixture to the wall.

-

In order to stabilize the structure, the Mayans used a vine, plant
of the bignoniaceae family called Anicab (Arrabidaea floribunda), as
arope, with which they tied all the structural parts of the wood that
needed to be joined, since they did not use wires or nails (Figure
8). This vine is of great importance as mooring material in their

constructions. Also known as a climbing plant, its main mission is
to “tangle itself” and climb different surfaces, be they posts, walls or
pergolas. This plant grows on large trees, adhering to its trunk and
seeking the crown of the tree, which is where it develops its leaves
and fruits.

-

rope.

-

Figure 8: The vines, plant of the bignoniaceae family (Arrabidaea floribunda) as found on wilderness. They are selected to be used as a

J

This vine is collected by the Mayans in the adjacent mounts.
They travel through the jungle looking for these plants; when they
find them, they cut the roots of the plant and pull them out com-
pletely, since they can measure 4 to 6 meters long. Once collected,
the vines are gathered in batches of six to later be rolled up so they
can be transported to the place where they will be prepared for
use. Before being used, these vines must receive a treatment that
will give them the necessary flexibility to be applied as ropes in the

union of the wood that needs to be tied. The treatment is as follows:
the vine rolls are placed in a metal container, water is heated to the
boiling point and, when the water reaches this point, it is added to
the container with the vine rolls. Heavy material is added to keep
the vines submerged. These will remain in the container until the
water reaches room temperature or has cooled completely. At the
end of this treatment, the vines are removed and left to dry in the
shade, ready to be used as mooring rope (Figure 9).

citation: Jhonny Peraza-Gongora, Cristian Carrera-Figueiras and Carlos Rolando Rios-Soberanis*. Between Culture and Traditions:
Housing as Vernacular Heritage in the Yucatan Peninsula. Open Access ] Arch & Anthropol. 6(3): 2026. 0AJAA.MS.ID.000638.

DOI: 10.33552/0AJAA.2026.06.000638

Page 6 of 9


http://dx.doi.org/10.33552/OAJAA.2026.06.000638

Open Access Journal of Archaeology & Anthropol

Volume 6-Issue 3

Figure 9: The vine rolls cut and the traditional process to be ready for usage.

-

Huano plant known in Yucatan peninsula as Julok xa’an (Sa-
bal Yapa) is of great value, its leaves are used to make the roofs of
Mayan houses because they are conformed of a large number of
fibers that prevent them of deterioration by being exposed to the
environmental elements for long periods of time and confers re-
sistance (Caballero et al. [20]). According to the Mayan builders,
huano roof takes between 20 and 25 years to present advanced
weakening problems, which is of great importance, since it is not
necessary to renew the huano palms constantly. The shape of the
gable roofs, due to their height, makes the work difficult to carry
out with frequency. Among the varieties of huano two mainly are
used in homes: the domestic huano (Sabal Mexicana) and the indi-
an huano (Sabal Yapa). The first one is found in greater quantities
in the fields and is a plant that produces larger and more flexible
leaves, ideal for the construction of roofs. The second one, which
is mostly only found in forests and is very difficult to find today,
produces smaller leaves that are a little harder to handle. However,
this type of huano is much more resistant to the environmental ele-
ments, so Mayan settlers look for it to use on the top of roofs, where
the climate affects it more (Caballero-Nieto et al,, [21]).

After cutting the huano leaves, they are arranged individually
in a large area. They are left in the sun for two to three days to dry
and remove moisture from the leaves and then placed in rolls of 20
to 30 leaves each. Harvesting is carried out at dawn, since the night
sky softens the leaves and allows them to be handled easily. This
morning dew provides the exact amount of moisture that allows
the leaves to bend without causing rot in the palm. In addition to
the weather conditions that dry and moisten the huano leaves, it is
important to carry out the work on a full moon. It is said that this
is related to the water that still remains in the leaves and to insects,
which do not affect the palm during a full moon. The seasoning pro-
cedure takes a little bit more time if there was more internal mois-
ture content but eventually produced more durable structural ma-
terials; Wauchope found the same custom in the 1930s (Wauchope
1938). The truth is that, if it is not done this way, the palm will rot
irreparably, especially at the upper point that joins both sides of the
pyramidal roof. This upper part is called Pak jo’ol or easel. Depend-
ing on the size of the house, from 3,000 to 6,000 huano leaves will
be used for larger houses (Figure 10).

s

Figure 10: The Indian huano (Sabal Yapa) is found deep in the surroundings of villages. It is mainly used to make the roof.
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The Yucatan Mayans Today

The present-day Mayans in the Yucatan Peninsula are a vibrant
and diverse indigenous group that continues to practice their tradi-
tions and customs, while adapting to modern life. They are known
for their Mayan language, their rich craftsmanship, and their strong
connection to the land and family. Although many have adopted
new technologies and professions, Mayan culture remains an inte-
gral part of their identity. The Peninsular Mayans primarily inhabit
the Mexican states of Yucatan, Campeche and Quintana Roo, as well
as parts of Belize; Mayan language, or Maayat'aan, is spoken by the
majority of the Mayans on the peninsula (Rodriguez-Balam [22]).
The family continues to be a fundamental pillar in Mayan society,
with strong ties between generations creating solid bonds between
members. They celebrate both family events and community fes-
tivities, such as patron saint festivities, which are important for
strengthening community ties as a dynamic community preserving
their cultural heritage while adapting to the challenges and oppor-
tunities of the modern world. Even today certain celebrations are
based on ancestral rituals to honor the gods related to the sacred
natural elements (fire, water, earth and air), rituals are performed
before and after the harvest season. The relationship between na-
ture and society in the Mayan area is intrinsic and deep, rooted in a
worldview that considers nature as an integral part of human and
sacred existence. The contemporary Mayans and their ancestors
have developed a deep knowledge of the natural environment and
a close relationship with it, manifested in their daily life, rituals and
artistic expressions.

For the Mayans, nature is not separate from the human; both
are part of the same living system, where Mother Earth (Qanan
Ulew) is central. The territory they inhabit is seen as humanized
and sacred, and the human being is considered part of the cosmos
(Llanes-Salazar [23]). The Mayans integrate nature into their cos-
mology, where the earth, sky and living beings are interconnected.
The Mayans have extensive acquaintance about plants, animals and
natural cycles, which they use for agriculture, medicine and other
activities; such knowledge is enriched by its mythology where un-
derworld beings take care of nature, life and death.

Like many societies, Mayans have been adapting to some recent
customs that threaten their ancient way of living. They no longer
dress in traditional clothing and have incorporated technology and
all the modernity for their housing, including new construction
techniques and materials. Although many Mayans have adopted
new technologies and lifestyles, Mayan culture remains an import-
ant part of their identity, with a mix of tradition and modernity
(PINKUS, Manuel et al., [24]). Of course, the family continues to be
the central axis of their lives, maintaining ties and closeness when
choosing a house or building.

So far, the Mayan ethnicity of Yucatan seeks the officialization
of language and education intercultural, and acceptance by the au-
thorities in order to prevail over their traditions and culture. They
struggle with modernity to maintain an ancestral generational
knowledge that every day is in constant menace by the continuous
changes in the world they try to fit in.
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Conclusion

Ethnoantropological research regarding the technical tradi-
tions involved in earth construction systems applied in modern
Mayan houses provides an actualized understanding of the cultur-
al contexts in which earth construction takes place is crucial. This
includes rituals, social structures, and the transmission of knowl-
edge across generations. Through direct interviews with local in-
habitants, it is examined how modern communities select and pre-
pare natural surrounding materials such as huano palm, soil, and
grass by observing local geological and environmental conditions
and seasonal changes that affect material properties. Undoubtedly,
housing serves as a reflection of the people who build and live in it,
and as such, it reveals much about their socio-economic status, be-
liefs, and desires. This perspective allows a house to be viewed not
merely as shelter, but as a site where cultural change and continuity
can be observed. The evolving design, function, and layout of homes
can reveal broader transformations in society, whether through
architectural trends, technological advances, or changes in family
structures and social norms. Therefore, the house is both a prod-
uct and a contributor to cultural change. It holds layers of meaning,
reflecting how individuals and communities adapt to, negotiate,
or resist cultural shifts through their domestic spaces. Finally, it is
clear that researchers look at how communities adapt traditional
techniques to modern needs, incorporating new materials or tech-
nologies while maintaining cultural identity; often linking contem-
porary practices with archaeological findings. By comparing mod-
ern structures with ancient ruins, researchers can make inferences
about past building practices
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